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Devas.   There is some truth in this, but though there
was a severance, there always remained a common background for the two religions. Many of tho Vedic deities were retained, subject o-nly to the supremacy of Ahuramazcla. It is tho idea of one supreme God, the Ahuramazda, which forms the characteristic distinction between the Avestie and the Vedic religions. Only Zaratlmshtra's monotheism does not exclude a belief in a number of deities, so long as they are not conceived as the equals of Ahuramaxda. In his moral character Ahuramazda may really bo looked upon as a development of the Vedic Yaru?za, but the moral character of this deity lias become far more prominent in the Avesta than in the Veda.
The Avestic religion, as wo know it from its own sacred books, is in fact a curious mixture of monotheism, polytheism, and dualism. Ahuramazda is no doubt the supreme God, the creator and ruler of all things, but there are many other divine beings who, though subject to him, are yet considered worthy of receiving adoration and sacrificial worship. Again, Ahuramazda, so far as he represents the good spirit, spent a xnainyu, the spirit of light, is constantly opposed by Angra mainyu, best known in our times as Ahriman, the evil spirit, the spirit of darkness. But these two spirits were not originally conceived as two separate beings. In tho ancient Gilthas there is no trace as yet of a personal conflict between Ormazd and Ahriman, The om*iny against whom OrmazJ lights there, is Drukk, tho Vedic Drub, 'the lying spirit' Darius also In the cuneiform inscriptions does not yet mention Ahriznan as the opponent of Grmazd,